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THIRD CHAPTER (PART ONE ) (01 to 20)

IN THE ‘JAIGEESHAVYA - SURA’ CONVERSATION

Jaigeeshavya spoke:

YUICE SEATASUaRT TeATAEAA egehd|
facr gdaar a&g gagaem gfea: 1 (01)

JUICd STEITsuarar
Listen always, hey Brahmaa, Vishnu and others,
FIAAT dET ¢aeaey Lfele:
to the ‘Omniscient state of DevaDeva, the Shoolin’,
I ATAET 3edhd
which is causeless,

and which exists as the very essence of all the minds
(as Aatman, the knowing-state of the Jagat,or, as the Seer, seen, seeing state of any Jeeva)

gl
and which is always there (without setting)
(as the common-essence of all the Jeevas).

[Following the fierce, dialectical demolition of worldly and celestial dependencies by Sage Jaigeeshavya,
this verse steps into the domain of absolute, non-dual epistemology.

It formally outlines the internal nature of Shiva-Gnosis, explicitly addressing the cosmic administrators -
Lord Brahmaa, Lord Vishnu, and the divine hosts - to define the unique, pristine character of the
Supreme Lord’s omniscience.

This verse provides an absolute epistemological diagnostic, distinguishing the ‘relative, conditioned
knowledge of cosmic beings’ from the ‘absolute, unmediated knowledge of the Supreme Self (Shiva)’.]

[SrEIfISUaTaT: - Addressed to the highest deities, Brahmaa, Vishnu, and the other gods, signifying that
even they are being taught this truth.
JeATAET d-l%\aqcnd-l\ - This suggests his knowledge is "mental" (of the mind/consciousness) and

"uncaused" (ahaitukam). Unlike humans, who learn through experience or teachers, His knowledge
exists simply because He exists.

f3cT |J=TAT - This translates to "Eternal Omniscience."
It is not a temporary state or something he "acquired"; it is his permanent nature. ]

(While others may gain knowledge through effort or divine grace, Lord Shiva’s knowledge is innate,
boundless, and independent of any external cause.
He doesn't learn things, He simply knows them eternally.)



[PURUSHASOOKTA:

qEHMeT Iow: HewnaT: FEald
T qfF Ry gearcafassenges|

The Cosmic Being has a thousand heads, a thousand eyes, and a thousand feet.
Pervading the entire universe on all sides,
He yet extends beyond it by ten fingers’ breadth.

This is the famous opening verse of the PurushaSookta, one of the most important hymns in the Rgveda.
It describes the Purusha, the Supreme Cosmic Being, the embodied totality of all the beings in all the
Brahmaandas, as an all-encompassing entity that transcends the physical universe.

[A§d: - In Vedic Sanskrit, "thousand" is often used to represent infinity or an innumerable quantity.

It signifies that the Purusha possesses all the heads, eyes, and feet of all living beings combined.

q 3{%[ GO dcdTl -This suggests that the Divine is immanent, and He is present within every atom and
every corner of the material world.

GRMSI[eTAH -This is a profound philosophical statement.

While the Divine fills the entire universe, He is not limited by it.
He remains transcendent, existing even beyond the boundaries of space and time.]

[The Anatomy of Causeless-ness (Ahaitukam):

Ordinary human or celestial knowledge is always ‘sahetuka’ - it has a cause, a pathway, and a motive.
If you want to know a star, you need an eye or a telescope.

If an administrator-deity wants to govern a realm, they must analyze the structural karmic inputs of

that specific epoch.

But the omniscience of ‘Shoolin’ is ‘ahaitukam’. It does not look outward at objects to gather data.
Because the entire cosmos is simply a playful projection taking place inside His own infinite awareness
(Vyomakesha), His knowing is entirely self-contained. He knows the universe by knowing Himself, just
as a dreamer knows the entire landscape of a dream instantly, without needing a flash-light or a map.]

[The Command to the High Deities (Shronudhvam):

The text places the word ‘Shrunudhvam’ right at the gates of the stanza.

By issuing this command directly to ‘Brahmaa, Vishnu, and the other Devas’, the ShivaRahasya
emphasizes that even the highest cosmic entities must periodically quiet their functional administrative
worries and listen to the truth of the non-dual substrate. Their offices are temporary, but the ‘Sarvajnataa
of Shiva’ is ‘nityam’- entirely untouched by the cosmic creation or the cosmic dissolution. ]

[The Spear of Discernment (Shoolinah):

Shiva is addressed here by His iconic title: ‘Shoolin’ - the wielder of the trident’.

Esoterically, the three prongs of His trident represent the complete integration and mastery over the three
grand universal triads:

The Three Gunas: Sattva, Rajas, and Tamas.

The Three Times: Past, Present, and Future.

The Triad of Experience: Pramaatr (the knower), Pramaana (the instrument of knowing), and Prameya
(the object known) or, the ‘Seer, the seeing and the seen’.]

[By holding the Shoola, Shiva demonstrates that He stands as the absolute, independent Master over
the entire apparatus of perception. His knowledge is not fragmented into thoughts, definitions, or labels.
It is a seamless, blazing, homogeneous mass of absolute consciousness (Akhanda-Ekarasa) that
permanently hosts the world without ever being modified by it.]



A Agdpadar I A HALTA:|
TE A ArEugar deracar Ta Il (02)

AT SENTASUTEETON Siefeh: TTA%: |
WE SfAar dgegashliaelcaa il (03)

3 AerEde-gaa

He, who is understood,
only through the understanding of
Vedanta, the Upanishads, the concluding portion of Vedas;

3 e
He, who is contemplated upon by those who seek liberation;
JEg F:ATH-UdAT deT: dedR Ug &
whose ‘inhalation and exhalation winds’ are the four Vedas;
T STRIT-fATu]-GToT STeieh: URA%:
He, who is the producer of Brahmaa,Vishnu and Rudra,
e JIfAdr ag: degdsh-Hiddl-HTcHATH |

is the progenitor of the essential natures of
Surya, Agni, Chandra and its cycles, and the Wind.

[deTeciehaddl - This suggests that while logic and ritual have their place, the "Direct Experience" of

the Divine is only accessible through the wisdom of the Upanishads (Vedanta). He is the "Subject" that
the texts point toward.

f:4mE@gaar de1: - This is a profound Vedic metaphor found in the Brhadaaranyaka Upanishad. It

implies that the Vedas (Eternal Knowledge) are not "authored" by Brahman through effort, but flow out
of Him as naturally and effortlessly as breath (Nishvaasa) flows from a living being.

SIddh: GIAAR: - This reinforces the hierarchy of Devas. Even the Trimurti (Brahmaa, Vishnu, Rudra)
are "born" from this singular Supreme Consciousness. |

[Subtle Meanings of the terms:

‘Surya’ refers to the witness-state.

‘Vahni’ - Fire - the blazing state of experiences named as Jeeva.

‘Chandra’ (Moon): Shiva is the mind-factor which oscillates between happiness and sorrow, and is

filled with the blissful nectar (Soma) of existence-awareness named Shiva.

‘Chakra’ refers to the waxing and waning cycles that govern the mind-factor.

‘Anila (Power to fluctuate or move)’: Shiva is the ‘Mukhya-Praana’ (the primary life force) that supports
all the Jeevas.

‘Vahni (Fire), Chandra (Moon), and Anila (Praana) are the Vikaaras (modifications/manifestations).
Lord Shiva is the Janitaa (the Source/Origin) who remains the same, just as the ocean remains the same
even when it produces the turbulent waves. ]
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[Here, the text reveals that the Supreme Lord is not a localized historical entity, but the unconditioned
Substrate (Para-Brahman) from which all scriptural knowledge, cosmic forces, and even the high
governing deities (Trimurti) continuously emerge.]

[The Weightless Creation of Knowledge (Nishvaasa-Pavanaah):
I A HUdar deracdR:

By using this specific metaphor, the Shiva-Rahasya demonstrates that the ultimate truth is not a text
composed by a human mind through intellectual labour. The Vedas are the natural, spontaneous vibration
of the cosmic respiratory cycle of Pure Awareness. Shiva does not "think" to create the scriptures; they
stream out of Him as naturally as breath leaves a physical body.

BRHADAARANYAKA UPANISHAT:
[This statement is a direct, triumphant parallel to the famous declaration in the Brhadaaranyaka
Upanishad: Yaajnavalkya addresses his wife Maitreyi, and says:

H JUIGUIRedicq ey fafaariad,
(F AT TE-3T-319=1: AR GG Y@m: A=)
Td a1 W
3 A Haed fafiaeadq
I HIAQ! Tde: AAAQISYATZIRE sfaer: quor fom sufavwg: &

HAIATEAS AT ;
It gafor @it

Just as various clouds of smoke billow out spontaneously in every direction
from a fire that has been lit with damp fuel;
in that exact same manner, my dear (arey),
the four primordial Vedas, the epic histories, the cosmic Puraanas, the esoteric sciences,
the secret Upanishads, the sacred verses, the core aphorisms, the sequential commentaries,
and the full philosophical expositions are all -
the natural breath of this boundless, Supreme Being.
All of these, verily, are His spontaneous exhalations.

["Creation without Effort": The Complete Absence of Intellectual Strain:

When a human being writes a text, it requires active thought, deliberation, editing, and cognitive friction.
It is a ‘saprayatna’ action, an effort-bound labour.

By defining the four Vedas as the breath of the Supreme Being, the Upanishad establishes that the
absolute Truth does not "think out" a philosophy.

Breathing is entirely ‘ahaituka’ it is automatic, involuntary, and weightless.

The Vedas stream out of the non-dual Self as naturally as breath moves out of a living biological chest.
The smoke is not an artefact carved by the fire; it is the fire's natural, un-premeditated atmospheric
overflow.

Similarly, the deep spiritual structures of the Vedas are simply the sonic ripples left behind by the
absolute vibration of pure Consciousness. |

[The Non-Dual Collapse of "Secular" vs. "Sacred"

In a dualistic framework, people draw a rigid border between a "divine text" (like the Vedas) and
"secular literature" or "human histories" (Itithaasa). Yaajnavalkya completely shatters this fracture.
By listing everything from the absolute Rgveda down to the individual descriptive commentary
(Vyaakhyaana), the text asserts that all language is a modification of the absolute Substrate. ]
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[Just as the smoke changes shape as it moves away from the fire but remains entirely composed of the
fire's elements, every layer of human expression and philosophical inquiry is an offshoot of the singular
respiration of Pure Awareness. |

[The Absolute Identity of Wisdom and Being:
This text breaks down the dualistic illusion that "God" is one thing and "Wisdom" is another book sitting
on a shelf. The knowledge is structurally inseparable from the Reality itself.]

[Shiva-Rahasya text:

ShivaRahasya absorbs this exact framework into its verses, and is making a profound declaration to
Lord Vishnu and the listening deities:

‘The ultimate refuge is not an intellectual concept you can study from the outside’.

The ultimate refuge is that very ‘Mahat-Bhoota’ the vast, silent background space of Shiva-awareness,
whose natural respiration creates and dissolves the entire canvas of time, language, and centuries. ]

[The Sovereign of the Administrators (Janakah):

Shiva is the producer of the Trimurti.

In the relative world of cosmic functions, Brahmaa creates, Vishnu sustains, and Rudra dissolves.

But these three offices are themselves characters within the play of time (Prakrti).

This verse anchors Shiva as the Parameshvara - the absolute, non-dual Screen that remains completely
unmoving and pristine, while generating the very entities who run the cosmic machinery.]

[The Light behind the Luminaries:

The final line lists the cosmic engines:

Shiva is the creator of the Sun (witness-state), Fire (Jeeva-state), and Moon (mind-factor).
This directly channels the realization of the Katha Upanishad and the Mundaka Upanishad:

a9 a7 gt sifa & TesdReD
A RgaY anfea gatsTATeT:

R AleaHgeia
I 9T gafae fasnfal

There the sun shines not, nor the moon and stars,
nor these lightnings, much less this earthly fire.
When He shines, everything shines after Him,
by His radiant light alone, this entire cosmos is illuminated.

The sun can light up a planet, but it cannot light up consciousness. It requires the independent light of
your internal witness-awareness (Saakshi) to even know that the sun exists. Therefore, Shiva is the
"Sun of the sun"- the unconditioned, self-luminous background that gives the cosmic elements their
apparent reality, resting eternally as the final target (Lakshya) where all spiritual paths culminate. ]

[The Concept of Svaprakaasha (Self-Luminosity):

An object like a wooden table is ‘Jada - insentient’; it needs an external physical light (like a light bulb)
to be seen. But the light bulb itself is also blind; it requires the lens of your physical eye to be captured.
Going further, the eye is blind without the biological mind processing the signal, and the mind is blind
without the background light of Awareness (Aatman/Shiva).

But what lights up Awareness? Nothing. It is ‘Svaprakaasha’- self-luminous.

You do not need a second flash light to find the beam of a flash light.

Consciousness is the fundamental light that validates the existence of the sun, the moon, and the universe
itself.]



[The Deconstructive Rhetoric (Kuto'yam-agnih):

The text climbs a beautiful structural ladder from the highest cosmic light to the lowest:

Sun, Moon Stars, Lightning, Fire.

By asking ‘how then can this fire light It?’, the Upanishad delivers a spectacular paradox to the ritualist.
An ordinary priest lights a physical fire (Agni) on an altar to worship the Divine. The text gently laughs
at this action, reminding the seeker that the fire on the altar is itself borrowing its atoms and its visibility
from the Supreme, unmoving Screen of Awareness inside the worshipper's own heart. ]

[The Alignment with the ShivaRahasya:

When Sage Jaigeeshavya uses this exact blueprint to assert his immunity before Lord Vishnu, he is
standing on this unshakeable peak. Vishnu is the creator of cosmic order and physical light, but
Jaigeeshavya identifies himself directly as the ‘Vishvabhootaatman’ - the very Self of all beings.

By anchoring his mind into that ‘Vyomakesha (the expanse of awareness)’, he realizes that the entire
objective universe - including all administrative heavens and cosmic deities - is a passing cinematic
reflection. The characters on screen cannot illuminate the projector bulb; the bulb is what gives the
characters their life, remaining eternally untouched by the script.]
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o I $RUT YANEH AT FROTH|
JEEARTSI AR f@atraef: 1 (04)

o I BRUT AFAT:
There is no cause for that Shambhu.

¥ g983 30 SRoTH

He is the cause of all.
T: GARTETA fab: (e - e - Tehanie ia: |

He is worshipped by the ‘Vipras’ (Learned Brahmins) through varieties of rites.

[He is the Universal Cause; while everything else has a beginning and a source, the Supreme Being
(Shambhu) is the ultimate starting point. He is the progenitor of Brahmaa and Vishnu, and Rudra.
He is the only entity that doesn't have a creator Himself.]

[The wise or learned realize that despite the myriad of different rituals, Mantras, and ceremonies (Kriyaa),
the destination is always the same. It suggests that the ‘Differentiation’ is in our methods of worship, not
in the target of our worship. It validates all forms of worship, stating that the "diverse actions" of the

wise are simply different roads leading to the same ‘Un-caused Cause’.]

[To trace how non-dual Shaivism structurally inherits and sharpens Vedic revelation, we must set
these two milestones side by side.

Shvetaashvatara Upanishad provides the ancient foundational blueprint, while ShivaRahasya Itihaasa
compresses that insight into a direct, operational tool for the practitioner.

Here are the two complete verses presented together for text-critical comparison:

‘T TET HRSSAdT J AU § HROT eonfaurfagy|
J 9T HReAAdT F FRAUT F AT g J T HROT I
‘T TET BRUT AHEH FIEINY HRUTH |TEHARTEAT A A TR TR fohaie i 1]

[The Elimination of Regress: Janitaa vs. Kaaranam

Shvetaashvatara uses the Vedic term SIfaidT (janitaa), meaning a biological father or pro-generator.
It states that no one birthed the Absolute, nor does anyone rule over Him (na chaadhipah).
ShivaRahasya upgrades this to strict philosophical jargon: & &I PRUTH (na tasya kaaranam).

By explicitly denying ‘Kaaranam’ (cause), it halts the philosophical error of infinite regress
(Anavasthaa Dosha).

It asserts that Shambhu is the 3T cGed-3TUR: (Anavacchinna-aadhaarah) - the final, un-cuttable
boundary of reality beneath which logic cannot drill.]

[The Expansion of Pervasiveness: Karana vs. Sarva

The Upanishad states: T PHROT HIOMTAUTIAUT (sa kaaranam karanaadhipaadhipo).

Here, ‘Karana’ specifically refers to the instruments of perception (the senses, mind, and intellect).
It names the Absolute as the Lord of the individual experiencing soul (Jeeva).

The ShivaRahasya opens the floodgates: & o PRUTH (sa sarvasyaapi kaaranam).
It leaves out no parameters.
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He is not just the ruler of your inner thoughts; He is the underlying substrate of the physical stars, the
vast oceans, space, time, and inert matter (oIS / Jada).

He is the cosmic clay from which every single transient ornament (IR :) is formed.]

[The Synthesis of Practice: Linga vs. Kriyaa:
The Shvetaashvatara declares e dTET ﬁ?ﬂ'l?[ (na cha asya lingam), meaning the Absolute has no

defining physical mark, gender, or characteristic that allows for conventional logical deduction.
It leaves the seeker in a state of silent, apophatic awe.

(‘Apophatic ‘describes a spiritual or philosophical approach that defines a concept - most commonly God or ultimate
reality - by negation, stating what it is not rather than what it is. Stemming from the Greek word apophasis (meaning
"denial” or "negation"), it acknowledges that human language is inherently too limited to fully capture the divine.)

ShivaRahasya resolves this challenge beautifully in its second line.
It asks: if He has no mark, how do we reach Him?

It answers: JEFANTEIT i caffeafranfeia:.

It accepts that the human mind naturally fragments things into pieces (f==1-f#==). We invent separate

words, cultures, and techniques. But it reminds the practitioner that all these diverse expressions are
simply different waves rising upon the exact same, un-fragmented ocean of Shiva-awareness.]

[The Climax of Realization:
When you hold these two verses together, the path becomes entirely transparent. The ancient Upanishad
points to the uncaused mountain peak, and the ShivaRahasya hands you the keys to climb it.

By stabilizing your internal gaze into the state of FGd=IEAHATAH: (the mind completely deposited

in Rudra), you stop mistaking your local technique for the ultimate truth.

You realize that your specific meditation method, your Mantra-japa, or your philosophical reading are just
dynamic currents flowing within the same infinite Screen. Duality shatters, fear dissolves entirely, and you
slip backward into the uncaused, fearless, and blissful space of Shambhu - resting permanently as the
ultimate Source that has been quietly vitalizing every seeker across centuries. |

[The Collapse of Regress: (Na Tasya Kaaranam)
The opening line is an direct echo of Shvetaashvatara Upanishad:

J T PARsSledl J AMAY: F HROT HONTIfaay|
T AT SRSl 7 AfAa F T %9 F T SR 7|

For Him, there is absolutely no pro-generator or father (Janitaa),
nor is there any master or Ruler standing above Him.

He is the ultimate Cause (Kaaranam),
the sovereign Lord of all the lords of the sensory organs
(the ruler of the individual experiencing souls).

He possesses no physical or logical mark (Lingam) by which He could be limited or inferred.

He has no master,
and there is no prior cause whatsoever that brought Him into existence.
In objective logic, everything has a cause: a pot is caused by clay, clay is caused by the earth, the earth is
caused by cosmic elements. If you follow this line forever, you hit a logical failure called infinite regress
(Anavasthaa Dosha/fallacy of infinite regress.) Non-dual Shaivism stops the clock at Shambhu. ]
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[He is the AT d-PRUTH (Anaavrta-kaaranam) - the uncaused baseline.

Because He is pure, timeless Awareness, He was never born, and thus requires nothing outside Himself
to explain His existence.]

[The Prism of Method: Bhinna-Bhinna-Kriyaa:
The second line introduces an extraordinary, compassionate insight into human religious diversity.
Why do people argue over names, styles, and modes of worship?

Because they confuse the fhaT (Kriyaa - the localized action/instrument) with the Ground.

The text uses the repetition f®==-f#= (bhinna-bhinna - broken/fragmented) to show that variations
belong entirely to the human side of the equation. One person uses fire-rituals, another uses silent Japa,
another uses philosophical dissection (F&HIAT FELAT).

The ShivaRahasya sweeps away the sectarian arrogance.

It asserts that underneath all these shifting human expressions, the entity being approached (JEFHARTEIA)
is always the exact same, non-dual, self-luminous Screen of consciousness. ]

[Depositing the Tool in the Substrate:
When a practitioner integrates this verse, his mind achieves the ultimate quietude of the mind completely

deposited in Rudra. (¥GTdeTETATAH:)]

[You stop clinging to external tools as absolute truths. You realize that your specific meditation technique,
your breath-work, or your ritual-chants are simply different paths travelling up the same mountain. You
drop the exhausting burden of sectarian comparison, look directly beneath the localized movement of the
mind, and slip backward into the uncaused, fearless, and blissful space of Shambhu -

resting permanently as the ultimate Source that has been quietly vitalizing every seeker across time.]
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JEcaIidAs §d ST HeAlcet: |
ey fAfderr iyl (05)

g: g ATH-AH-5 Fd S aifd FereeT: |
He, the ancient one,
protects this entire world born of the union of Agni and Soma.

3ESIT: FIHAY AP syl
He remains unattached within all beings,
and remains changeless amidst all that is subject to change.

[This verse describes the dual nature of the Supreme Reality: as the sustainer of the manifest universe
and as the detached, unchanging witness.

In Vedic thought, the Jagat is seen as a balance of two opposing yet complementary forces.

Shiva is the source and sustainer of the fundamental duality that makes life possible.

He is Asanga (unattached). He is the ‘Golden Thread’ that runs through all the beads of the universe.

While the beads (the ‘Vikaarishu’ or changing things) break, age, or move, the thread (the Nirvikaara
or the changeless) remains exactly as it was.

He is within all the beings as their essence of existence-awareness, or the Self.]

[39ASIASIHA - The Agni-Soma Totality:

The compound ‘Agnisomajam’ is highly technical. In the Vedas and the non-dual Aagamas, the entire
manifest universe is described as an interplay between Agni (Fire) and Soma (Nectar/Moon).

‘Agni’ refers to the Jeeva-principle which burns fiercely by consuming the plants (Oshadhi) nourished by
the ‘Soma’, the mind which is oozing out the nectar in the form of sense-pleasures. The Jagat is nothing
but the joint-product of Agni-Soma, the Jeeva that is made of the joys of Vaasanaa-fulfilment only.]

[The Sovereign Detachment: (Asangah and Nirvikaarah)

Think of a blank movie screen. If a chaotic battle is projected on the screen, the screen does not take up
the weapons. If a peaceful river is projected, the screen does not become wet.

The screen is completely immutable in the very midst of the mutating movie characters.

The ShivaRahasya tells us that Shiva is that very Screen.

He is present inside the heart of a dying leaf, a solar flare, and an anxious human ego, yet because His
nature is pure, unconditioned Awareness, the changes of the body and mind cannot leave a single scratch
or stain upon Him.]

[The living liberated Sage matches the behaviour of the Lord perfectly.

Because the Sage has deposited his mind into the Substrate, he adopts the exact same stance towards his
own life: he looks at his changing physical body (Vikaari) and his passing sensory thoughts, yet he rests
completely unmoved - as the silent, fearless, and non-dual expanse of pure Shiva-awareness. |
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T GEAYETAT WRITET Fager dIeRIPIoT: |
A A FTHIRIEITHERIAT 1| (06)

T QeA-JeedT gefed Fager dIda-IrfaoT: |
He is seen by those bereft of all desires,
in their very heart-space, through subtle thinking.

T &I U I=T: JUHT ARG |

He is sought through meditation, Japa, Yajna, penance,
and fasting unto death also.

[As long as the mind is clouded by personal cravings (Raaga) and aversions (Dvesha), it remains too
turbulent to reflect the light of the Self.

Ordinary, "gross" intellect is used for worldly logic.

A "subtle" intellect is one that has been sharpened by focus and purification, allowing it to grasp the
abstract, formless Truth.

You don't find Him by travelling to a distant heaven; you find Him by looking inward.

Physical austerities are tools to control the mind only; but intense analysis (Vichaara) is a necessary tool
for such a realization, as accompanied by Viveka, the discriminating ability to differentiate the real and
the unreal, and also dispassion (supported by reason).

While He is everywhere, He is only visible to the "detached" heart.]

[This verse outlines the precise instruments, behavioural baselines, and yogic disciplines required by an
earnest seeker to bridge the gap and directly perceive this hidden, unmoving Substrate within their own
being.

How does one "see" that which has been declared ‘Asangah’ (unattached) and invisible to physical eyes?
The text insists on ‘SookshmaBuddhi’.

This is a direct, triumphant echo of the Katha Upanishad.

Y {IY HAY TRIsSTHT o YepmRr |
QA AT YELAT JEAAT JEAGRITH: |

"This Self, hidden deep within all beings, does not shine forth to the common eyes.
But It is directly seen by the subtle seers
through their sharp, single-pointed, and highly refined intellect .

An ordinary intellect ‘sthoola-buddhi’ is coarse, heavy, and fragmented; it can only perceive dense,
physical, external material objects.

To perceive the silent, background space of Awareness, the mind must be rendered ‘Sookshma’
-transparent, highly quietened, and subtle, like a magnifying glass polished so perfectly that it can catch
even a microscopic dust-mote floating in a beam of light.]

[The Prerequisite of Non-Attachment: (Veetaraaginah)

The text pairs the subtle intellect with a mandatory behavioural state.

‘Raaga’ - is the emotional "glue" or colouring that makes the mind compulsively stick to changing
external objects.]
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[“Vikaari’ - If the mind is sticky, it is constantly vibrating with anxiety, running after attachments or
fleeing from aversions.

A mind caught in Raaga is inherently stormy.

A stormy lake cannot reflect the moon clearly; the image is scattered into fragments. The moment a seeker
becomes a ‘veetaraagin’ (free from sticky attachments), the internal storm completely stops.

The water becomes still, allowing the underlying light of Shiva to reflect with flawless accuracy.]

[The Strategic Asceticism of ‘Anaashaka’:

(non-destruction, fasting): (self-restraint without harming the self):

The inclusion of (anaashaka) fasting/abstaining alongside Japa and Dhyaana is highly intentional.
‘Anaashaka’ is not mere physical starvation; it is the deliberate, strategic withdrawal of food from
the senses - (‘Pratyaahaara’).]

[By periodically withholding fuel from the physical body and the sensory ego, the practitioner
systematically starves the latent mental impressions (Vaasanaas).
The mind stops looking outward to be fed by worldly inputs (vyartha-kolaahala).

Denied its external toys, the individual consciousness is forced to turn around,

diving directly into its own geometric centre - the ‘sva-hrd’ - where it discovers that it has never been a
starving, bound creature (pashu), but has eternally been the self-luminous, fearless, and absolute ocean of
Shiva-bliss.]
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T Afd JAITTOT ASrarAea]: |
TEATEdI Sed A9 Shafed a==afall 07)

g dfd dare 378707 HAT-arITe- 39N |
He understands whatever the senses produce as knowledge;
but he is beyond the reach of the mind and the words.

IEAT A T¥ed A9 Shafed a3l

From him, the beings arise and exist also, because of him only.

(g afd aare -

"He knows the knowable."

This establishes the Lord as the Supreme Subject.

Every experience you have, every sight, sound, or thought, is actually known by the consciousness that sits
behind your eyes (sight).

He is the ultimate witness of all data.

While He knows the mind and senses, the mind and senses cannot "turn around" and perceive Him.

Just as a flash-light can illuminate everything in a room but cannot shine on its own internal batteries,

the senses cannot "see" the consciousness that powers them. ]

[m-d-nn;kdlﬁ STed - This part of the verse is a direct reference to the Taittiriya Upanishad.

It defines the Divine through three functional roles:

Creation - From whom all beings arise;

Sustenance - By whom they live and are nourished;

Dissolution: (Implied) Into whom they eventually return. ]

(Do not look at the stars in search of Him, but look at the very nature of their own awareness.)

[The text now unveils the ultimate nature of that target. It delivers a stunning metaphysical paradox:
the Supreme Lord is the ultimate Knower who illuminates every sensory organ, yet He remains
completely untouchable and un-graspable by those very instruments of perception.

The Knower behind the Mind: Kena Upanishad Integration:
The first line (T T JATA&IOT AAGTATHINTR:) - directly channels the radical epistemological
equation of the Kena Upanishad:

AET A FATA FA TGN § 9 F 3 ORI 0T |
TRV YRT: YA ATCeNDhea]dT Hafed |

He is the absolute Ear behind the hearing ear, the internal Mind behind the thinking mind,
the essential Speech behind the spoken word, and the very Life-force animating the life-force.
He is the Eye behind the seeing eye.

Relinquishing all false identification with these mere instruments, the courageous seers rise completely
above this transient world and realize their eternal, unbroken Immortality.

Why does the Upanishad construct these repetitive, seemingly paradoxical phrases like ‘the Mind of
the mind’? It is a deliberate, tactical shock to common grammar.
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In common life, we assume that our eye sees the world. But a dead man's eye doesn't see; it requires a
living mind to receive the image. Going further, a mind in deep sleep doesn't see, even if a light flashes
before the eyelids. The mind itself requires a deeper, unmoving light to observe its thoughts. ]

[The Regressus ad Infinitum of Light:
By calling the Divine the ‘HT&AI H:’, the Kena Upanishad isolates that final, absolute baseline of

Awareness (Saakshi) which cannot be reduced any further.
It is the unmoving Source that validates all operational tools.

TEIIAMTH T AT AT

This magnificent line is a highly celebrated diagnostic couplet from the ShivaRahasya Text.

It describes the exact internal alchemy and behavioural pattern of a practitioner who has stabilized his
mind entirely within the sonic and metaphysical matrix of the Rudra Sookta (ShrT Rudram).

When the ShaivaRahasya mirrors this text with the line:

T A JUAETOT A TTHINER:

It directly synthesizes the Kena Upanishad’s core lesson.
Shiva is the ‘Shrotrasya Shrotram’ - He knows exactly what the ear hears.

(@ AT 378T10T) (He understands whatever the senses produce as knowledge);

but because He is the supreme Subject, the ear cannot turn around and hear Him (d-lc-l\ldldld-ldl\ltl 3:).

The individual mind can only grasp an object (Vedya). It cannot grasp the Knower.
By dropping the effort to find Shiva as an external object, and instead of melting the mind directly into the

expanse of the ‘Knower’ (¥gTdeg€dAT=d:), the individual-drop collapses into the non-dual ocean,

resting in that absolute, uncompromised fearless pace.
The ShaivaRahasya beautifully captures this truth: a pair of binoculars can look at a distant mountain, but
the binoculars cannot turn around and look at the eyeball of the person using them.

The mind and the senses are fundamentally insentient instruments (ST$); they only appear alive because
the light of your internal witness-awareness (Saakshi) streams through them.
Therefore, Shiva is the absolute Subject. He knows every thought flitting through your mind (& dft¥),

but your thoughts cannot pack Him into a definition, because He is the very space hosting the thoughts.

The Gateway of Existence: Taittiriya Upanishad Integration:

The second line (W‘I@Tﬁ a3 Sdfed de=ay) is a direct, triumphant citation of the

absolute diagnostic definition of Brahman laid down in the Taittiriya Upanisad:

I a1 A HEfa Sed| A A Shafed|
TrafRafuiaT| afgfoemas) agrfal

That from which all these living beings are born;
That by which, once born, they are kept alive,
That into which they finally enter and dissolve -
seek to know That.

That is Brahman."
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By weaving this specific phrase into the dialogue, the ShaivaRahasya demonstrates that the universe is
not an independent entity sitting outside of God.
The world is a wave; Shiva is the water.

The elements are born from Him (IJEHATS), they dance and breathe because of His continuous current

(¥ Sfrafed), and they collapse straight back into Him.

When a seeker stabilizes his intellect through Rudra-japa and wakes up to this non-dual baseline,
he realizes that he does not have to flee the universe to find peace.

He looks at the cosmos, smiles, and realizes that every passing form is simply the self-luminous
screen of his own immortal, fearless identity playing out its eternal, beautiful drama.]
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I o detded § Th: WA |
JEauIO R fSeramerasparcaaraan: || (08)

I il detded T Teh: WAHA:

He is the one Supreme Lord into whom everything dissolves off,
and raise again from him only.

T: g 3afor: fOREy: o A0 3rae]: @ 3T 3y s ||

He is bereft of hands, feet, eyes, and also ears.

[3TTfOIUTEY -This is a direct quote/echo of the Shvetaashvatara Upanishad. It explains that the Divine

does not need biological tools to function. The Lord is Pure Consciousness (pure self-awareness, or
existence-awareness in all the beings).

We need eyes to see because our power of sight is limited by a physical lens.

However, since the Lord is the very light of awareness, He doesn't need a lens; He "knows" everything
directly by being the essence of everything.

He is the "Terminal Station where all life returns’ that possesses infinite power without the need for a
physical form.]

[This stanza also follows the profound synthesis of the Kena and Taittiriya Upanishad principles. Here,
the text reaches an absolute peak of non-dual paradox.

It defines Parameshvara as the supreme cosmic solvent - the womb into which all creations collapse -
while simultaneously delivering a thunderous adaptation of the celebrated ‘Shvetaashvatara Upanishad
description of the Absolute’: the unconditioned Being who executes all cosmic functions without
possessing physical limbs or sensory organs.

The first line contains a profound philosophical sequence: T oAl Hetied.

The word &lTf (linaani) denotes a complete phase-change, like ice melting back into water, or a gold

ornament being melted back into an undifferentiated lump of gold.
The universe is not destroyed into nothingness; it resolves back into its undifferentiated, potential state
within the absolute Substrate (Shiva).

Hetded - When the next cycle of time begins, it is from this very same unmoving expanse that the
universe is re-projected . This isolates Shiva as the unchanging canvas that remains completely unaffected
whether the cosmic painting is explicitly visible (creation) or rolled up into the background (dissolution).]
[The Radical Citation: Shvetaashvatara Upanishad:

The second line (Wﬁﬁ?f?am EIMTCIATHCT:)is an direct, thunderous adaptation of one of

the most famous non-dual paradoxes in the Vedic canon (Shvetaashvatara Upanishad).

IfOTUTEY St FEAT URTTTE: H YOlcIhoT: |
¥ A 99 F I JEART 9T TAGIA TN Flee |l
Without hands or feet, He is swift in motion and grasps all things,
He sees without eyes, and He hears without ears.

He knows all that is knowable (vedyam), yet there is no knower of Him.
Him they call the foremost, the Great Primal Being.



20

The Mechanics of the Paradox:

JgaJuse]: -

Why describe the Divine as lacking senses yet performing all sensory tasks?

Because physical organs are limiting tools.

Your physical eye can only see what is directly in front of it; it cannot see behind your head, and it
cannot see a distant galaxy without a lens. The physical organ restricts sight to a local point.

But Shiva is pure, unconditioned Awareness itself.

He does not need a biological eye to see, because it is His light that illuminates the very act of seeing
inside every creature's eye. He doesn't need hands to grasp, because the entire cosmos is already playing
out inside His own being.

He is the limitless expanse within which all sounds, movements, and thoughts emerge and dissolve.

S TAeTETATAT: -

When a Sage anchors his mind into this truth, he instantly steps off the exhausting treadmill of localized
sensory craving.

He stops trying to experience the world through five tiny biological holes, and instead slides backward
into the boundless, fearless, and non-dual ocean of the Absolute, recognizing himself as the eternal,
instrument-less Knower of all centuries. ]
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Asfead ¥ & Terrammsa=Rsv 7|
TE ATATAG! IORTHfAIOT: 1| (09)

a: 3feds | & qre:

He is very near and very far too.
(He is the very self, and yet is never known as such.)

d IrEmgeaisit T
He is outside and inside too.
d G ST 3Tl
He is the only Truth, he is the Knowledge, and he is the Bliss.
SotéTe: 1 B
He is bereft of the three Gunas (Sattva, Rajas,and Tamas),
He is bereft of any quality (and cannot be described).

(Jagat is a lie, Jeeva is a lie, he is the truth that renders truth to everything else.)
(He knows, and the ‘Jagat exists as the ‘known’.)
(He is the very bliss factor that is experienced as ‘joy’ in the worldly objects.)

[This stanza follows the radical description of the instrument-less Absolute (Apaani-paada).

Here, the text enters the domain of absolute spatial and qualitative paradox. It delivers a definitive
synthesis of the classic Upanishad equations regarding the spatial coordinates of the Self (near yet far,
inside yet outside) and merges it flawlessly with the definitive non-dual definition of the ultimate Ground:
Sat yam-Jiiaanam-Aanandam (Existence-Knowledge-Bliss), entirely unconditioned by cosmic attributes
(Gunas).]

[The spatial paradox of the omnipresent Substrate:

He is in the immediate vicinity; closer than your very breath.

He is indeed standing at an infinite distance, completely out of reach for the unawakened mind.
He is simultaneously outside and intimately inside,encompassing both dimensions entirely. ]

[The ultimate qualitative definition:

He is absolute, unyielding Reality/Existence (Satyam), pure, unconditioned Consciousness (Jnaanam),
and boundless, non-dual Bliss (Aananda).

He is completely bereft of, free from, and untouched by the three cosmic modifications (Gunas: Sattva,
Rajas, Tamas) and therefore, He is eternally the attribute-less, unconditioned Ground (Nirguna). ]

[The Spatial Coordinates of the Screen: Ishopanishad Integration:
‘Aisfledd @ & Y directly channels the geometric paradox of the Ishaavaasya Upanishad:

destfe devtoria dgy g el
dEeeRET FIFT g FATIAET Srlet: |

It moves, and It moves not.

1t is far away, and It is immediately near.
1t is within all this, and It is also outside of all this.
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Why describe the Self through these spatial contradictions?
Because space itself is a projection inside the Consciousness (self-awareness).

To a person looking for Shiva as an external object or a deity sitting in a far-off heaven - He is infinitely
distant, because an object can never capture the Subject.

But to the awakened seer who turns their vision inward, He is closer than his own ego-self, because

He is his very own Witness-Awareness (Saakshi).

He is inside the body as the life-force, and outside the body as the boundless space hosting the universe. ]

[The Definitive Identity:
The phrase HcT ATAHATAG! -
is the absolute peak epistemological signature of the Taittiriya Upanishad -

T AAHAd S|
Brahman is Truth, Knowledge and Infinite.

The ShivaRahasya replaces ‘Anantam’ (infinite) with (Aananda), drawing from the later chapters of the
same Taittiriya and the Brhadaaranyaka, making the classic non-dual triad: Sat-Chit-Aananda.
This defines Shiva not as a personal entity with a form, but as ‘Existence’ itself.

He is the reason, the things are (Satyam) real,
He is the light by which things are known (Jnaanam),
and He is the ultimate fullness that requires nothing outside itself to be happy (Aananda).]

[The Weightlessness of Nirguna:
By concluding with q!dlﬁia%aﬁnjw :, the text explains why a Sage who has stabilized his mind via

Rudra-Japa (¥gTdeIEIATAL:) is completely immune to the world's traps.

The Gunas (Sattva, Rajas, Tamas) belong to ‘Prakrti’ the moving movie-frames.

The frames contain anger, peace, movement, and decay.

But Shiva is ﬁ?iUT: - He 1s the transparent screen underneath.

The characters on screen may experience poverty or wealth, birth or death, but the screen itself cannot
be modified by the script.

When a seeker drops his false identification with the changing body-mind and slides backward into
this Nirguna ground, he realizes his own un-cuttable, eternal immortality, resting as the unmoving
sovereign of absolute reality.
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=39 QUM A QOIS Sere|
I facraeaasa adar afad:1 (10)

Fdded: d
He is independent (second-less),
3t
completely full (is whole)(not broken as Isha and the Jagat)
(is in no need of any fulfilment by creation or destruction, or maintenance of the Jagat);

del qui 3¢ S|
and this Jagat (with its countless Brahmaandas) is filled by him (as his ‘known’).
g faca:
He is always there (without rising or setting).
ATATAT T TeleTm gfd: $4R: ||
He is the Supreme controller of all (Ishvara),

and is the Lord of all the Lords and of all the conscious beings
(and he is not controlled by any second thing).

[Here, the text anchors the twin pillars of Shaiva non-dual metaphysics:

absolute autonomy (¥dTde>d / Svaatantrya) and absolute fullness (qpica / Poornatva).

It matches these with a definitive adaptation of the celebrated Upanishadic Katha-equation, framing
Shiva as the absolute, animating consciousness behind all individual souls and cosmic rulers. ]

[The Sovereignty of Free Will (Svaatantrah):
In lesser, mechanistic philosophies, creation is bound by strict laws of external destiny or material karma.

The ShivaRahasya sweeps this away by using the absolute technical term ¥dde:.

Shiva's primary attribute is TdTde>d (Svaatantrya) - absolute, unconditioned free will.

He does not create the universe out of compulsion, loneliness, or deficit.
The cosmos is a spontaneous, joyous overflow (Vimarsha) of His own freedom.
He is the canvas, the painter, and the spectator all at once.]

[The Mathematics of Infinite Fullness (Supiirnah):
The line o<t {Uﬁa 9T directly references the legendary invocation of the Ishaavaasya Upanishad:

gofere: qifde quicqeiseeaa quivr quise qoidaafRsad |
That is full, this is full. From fullness, fullness emerges.
If you take fullness away from fullness, fullness alone remains.

Unlike dualistic systems that view the material world as evil, false, or dirty, the non-dual Shaivism views
the universe as an expression of gqpica (Supoornatva). The world is real because it is made of Shiva's

own energy. A reflection of a diamond in a mirror looks brilliant because the diamond itself is brilliant.
The universe holds its beauty and its structural reality because it is saturated with the underlying fullness
of the Absolute.]
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[The Soul of All Souls (Nityas§ Chetanaanaam):
The second line is a beautiful, direct citation of the core diagnostic text from the Katha Upanishad

fcatsfacarEr SaaaaeaaRe agar A Rgwfa Herme)
dATCHES AsequRAfed dRIEAWT Mfed: M Adwmll

He is the eternal Reality behind all transient things,
the absolute conscious Light behind all individual centres of consciousness,
the singular One who orchestrates and fulfils the desires of the multi-faceted many -

to those courageous seers who track Him back into their own being
and behold Him established within their very Self.

Why should a Sage run after the peripheral Devas(Vishnu, Brahmaa, Indra)?

Those cosmic entities are lords over local departments, but Shiva is the ‘Pati of the Patis’ (Lord of Lords) -
the unmoving background light that provides the underlying consciousness for even the high administrators
to execute their cosmic offices.

When a seeker stabilizes his intellect through this insight and becomes ¥GTdeIEdATAH: (the mind fully
deposited in Rudra), he realizes that he has no need to borrow light from any external celestial branch.]
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TP EEGSTARITARRTER AE ST |
TR goiad TFasf T (11)

T: J Th: GaAld SA: TR-37R 3¢ S91q
This Great Lord creates this Jagat filled with moving and non-moving things,
TAT FOTATH: declel d Foid THA AT 7|
and like a spider creates them and withdraws them too
(and stays as their very essence of existence).

[HTTFT - A potter needs clay to make a pot.

A spider, however, produces the web from its own silk-glands.

Similarly, the Lord projects the universe as his own self-awareness state.

Because the web is made of the spider's own silk, the spider is "present" in every inch of the web.
Likewise, the Lord is present in every atom of creation.

T -Just as a spider can swallow its thread back up, the Lord eventually "devours" or withdraws
the universe back into an unmanifest state during ‘Pralaya’ (dissolution).

(Move from the external worship of many gods to the internal realization of the one, formless,
un-caused Source that is currently breathing through your own lungs.)]
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I TUIRSATARSATCATT A |
I WUNUIRSAEATAT ATcAfa #FAl (12)
I TORSAEHCEAdcAd A |

TE FUNIREAATgaeacAfad #F=adll (13)
T FUNIRAACHIACHATT A=Al

TET T HURSAEATT & AT 3id Aedd|

Because of not knowing his nature (as one’s own self),
one believes the physical body to be the Self.

TET ¥ AURSAAT AF AT 3fq A=A |

Because of not knowing his nature,
one believes the Manas to be the Self.

TET U AN @i T HTAT 3 AT |

Because of not knowing his nature,
one believes the senses (apertures, sensory channels) to be the Self.

TET U NIRRT AT HTeAT 3fd A=gd |

Because of not knowing his nature,
one believes the elements (group of elements as the body) to be the Self.

TET ¥ AU T AT 3fd A=l

Because of not knowing his nature,
one believes everybody as the divided self.

[‘Aatman’ means that which ‘knows’.

This ‘knowing nature’ is in every living thing from a worm to a Brahmaa.

This ‘knowing-state’ is the common essence in all.

It can exist as any information as per the mind-taint (or understanding capacity of the intellect), and exists
as a world (a private life-dream) for that person, be it a worm or a Deva.

Mind is nothing but some function which processes the sense-brought information, like a nanny making
up stories on the fly, for a child.

Senses are just the brushes that the mind-painter uses to paint the world-picture.

Elements are also ‘known only, and are not the ‘self’. ]

(World exists for the ignorant as just the ideas of ‘mine’ as connected to the ‘physical body identity’.)

[The root-cause of human suffering: mistaken identity.

Because we do not recognize the true nature of the Divine Self, we misidentify "the Self" with various
layers of the physical and mental world.

The sequence in the verse describes the Five Sheaths (Koshas) or layers that veil the true Aatman.

When we lack Jnaana (knowledge of Brahman), we experience a "superimposition" (Adhyaasa), where we
mistake the "vehicle" for the "driver".]
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[The "Why" Behind the Verse:

The repetition of "Yasya roopa - aparijiaanaat" (Due to the non-recognition of His form) serves as a
diagnostic tool. It tells us that all our anxieties,like fear of death (body), emotional pain (mind), or

sensory loss (senses), stem from a single "glitch" in our perception.

Once the "Roopa" (True Form/Nature) of the Lord is recognized, these false identifications drop away.
You realize that you are not the body that is hungry, nor the mind that is sad, but the Witness who observes
the hunger and the sadness.]



28

TR & =meprel Aa AR aH| (14)

IEg Hfaeasy & d it afe &

JET HTHIRT: R & 3mepl F va Ay dH|

His form is the Aakaasha - the revealing nature as space;
but the Aakaasha does not know him (and cannot reveal him).

T H{fA: TawY & T offd: & wg afd Rl
His form is the Bhoomi, the experience-field;
but the Bhoomi never knows him (cannot exist as his experience-field).

[Divine is even subtler than space itself. He is the "Space within space."
Even though the Divine permeates every inch of space and gives it its properties, the element of space is
"inert" or unaware. It contains the Lord but cannot grasp Him.

Whether it is the vast emptiness of the cosmos or the solid ground beneath our feet, it is all just a "garment"
or "body" for the Supreme Consciousness.
The earth provides the stage for the Divine's play, yet remains oblivious to the Actor within. ]

[Brhadaaranyaka Upanishat:

You are not your small body, and even the Earth (the Tri-world) itself is just a small form of the one
Supreme Reality. He is the Internal Ruler" (Antaryaamin) - states a famous teaching found in the
Brhadaaranyaka Upanishad.

The Brhadaaranyaka Upanishad is one of the most profound and philosophically significant sections
of the Upanishads. It is known as the ‘Antaryaami Braahmana’, where the Rishi Yaajnavalkya
describes the "Inner Controller" (Antaryaami).

In this section, Yaajnavalkya is challenged by Uddaalaka Aaruni in the court of King Janaka.
He is asked to describe the "string" (Sootra) that holds this world and the next together, and the
"Inner Controller" who rules them from within.

The Inner Controller- Antaryaami:

Yaajnavalkya explains that the Divine (Brahman) exists within every element of the universe, yet remains
distinct from it.

The formula he uses follows a repetitive, rhythmic structure to drive home the point of immanence
(Brahman/Aatman/Self is in everything) and transcendence (Brahman/Aatman/Self is beyond everything).]

[The "Neti Neti" Logic of Connection:

He lists various elements - the earth, water, fire, sky, air, sun, moon, stars, space, and even the human
faculties (breath, speech, eye, ear, mind, skin, and knowledge).

Yaajnavalkya famously states that the Controller is the "unseen Seer, the unheard Hearer, the unthought
Thinker."
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The Opening (The Sutra):
Uddaalaka Aaruni asks about the ‘thread’ - Sootra - that binds the worlds.

Yaajnavalkya responds:

agd diad aegaH|
arger & dad GAV T dih: WA des: Gaor 9 Herfa et wafaall

Vaayu (Praana , the power to stretch or move), hey Gautama, is that thread.

By Vaayu, as by a thread,
this world, the other world, and all beings are held together.

T: gfdeai fas gf¥er se:, I gfdd 7 g,
T57 g R, T gRAFH IHafa, oW q A |

He who dwells in the earth; yet is within (distinct from) the earth,
whom the earth does not know,; whose body the earth is;
who controls from within the earth;

he is your Self, the Inner Controller, the Immortal.

(The ‘earth’ mentioned here is synonymous with the term ‘Kshetra’ used in Bhagavad-Gita.
‘Kshetra’ or Earth means the perception-field of a Jeeva, as his particular mind-construe.)

The passage concludes that this Inner Controller is not a distant Brahman/Aatman/Self, but your own Self
(Aatman). Yaajnavalkya concludes the entire section by explaining that this Controller cannot be perceived
by the senses because He is the subject, not the object.

3EEY GBI, 3Hd: AN, AT Ao, fe=ar =i
ArAsarsfea ger, Asarsiea A,
AT Aed, AAsaAsBT fa=rar, ¥ a AcAaate=gdga: |l

He is the unseen Seer, the unheard Hearer, the unthought Thinker, the unknown Knower.

There is no other seer but He; there is no other hearer but He;
there is no other thinker but He; there is no other knower but He.

This is your Self, the Inner Controller, the Immortal.

The logic here is a bit like trying to see your own eyeballs without a mirror.
You know that your eyes are there because you are seeing this text, but the eye itself cannot "see" itself.

Yaajnavalkya is telling Uddaalaka:
"The very "You' that is looking for Brahman, is the Brahman you are looking for.
Anything you can perceive is just an object; the perceiver is the Immortal Inner Controller. ]
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At AFTEIEAT FATear a1 (15)
JET AT SOTEITa Apcard: | ficar Jfed T 94|
AT TRl (16)

T: AA: T8 AT Aol WA |
He is the Supreme Lord who controls the mind, eyes (senses) etc.

JET HTET ST G-h-3Tl-arad: | Hiear Arfed I dified T4

The Jagat with its Fire(Jeeva-state) and Vaayu (Praana-power)
along with Indra (senses and their objects),
shines forth by his shine only,
and perform their respective functions by his fear (authority) only.

[These verses emphasize the supreme authority of the Divine as the Controller of the senses and the
Prime Mover of the natural world.

This echoes the famous Kena Upanishad and Kata Upanishad.

The mind and eyes do not function on their own; they are instruments.

The Lord is the "Niyantaa" (Controller) who directs the flow of perception.

asg smar gafde faenfal - Mundaka and Kata Upanishads

In Vedic poetry, "fear" refers to Cosmic Order (Dharma).
It signifies that the Sun doesn't rise or the Wind blow by chance; they follow a strict, immutable Law
established by the Supreme.]

AMursEATgI: aa| Heefa ¥3d:1 dursEe gy goguiafa gsaa sl
Out of fear of Him, the Wind blows,
out of fear, the Sun rises;
out of fear of Him, Fire and Indra (perform their duties),
and Death, the fifth, runs (to do his task).

The universe is not a chaotic accident but a disciplined system. Brahman is the Sovereign (Saamraat).
If the natural world is the "kingdom," Brahman is the king whose mere presence ensures that every
department (Wind, Fire, Death) functions perfectly and on time.

fAcsfcares, daaiaarere - Afd

He is the Eternal among the transient, the self-awareness in the beings which are aware of the world.

It means that if you feel ‘aware’ right now, that awareness is actually a small spark of the vast

Shiva-awareness (self-awareness).
ATl Hede: |

He is one and second-less; he is an all-Knower.
He is the controller of all, and controls everything through his powers.
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[He manifests his governance over the Jagat through His ‘Ishaanis’ (Shaktis) -
‘the powers of Will (Icchaa), Knowledge (Jnaana), and Action (Kriyaa).

He doesn't ‘work’ to rule; his very presence is the law.

The Lord is the silent, non-dual Self (Parama-Aatman).

The Lord is also the active, knowledgeable Ruler (Isha) who directs the world through His Shaktis.
This reconciles Pure Being with Pure Doing.

The Lord is at once the "Stillness" and the "Movement."

The “Still’ Aatman, the ‘knowing state’ (self-awareness state that knows itself), as a Jeeva, knows itself
as the world, just by willing, by knowing and by acting.

The Aatman exists as the world through these powers. ]

[In the lines preceding this phrase, the text addresses a core problem: if the universe is made of changing,

unconscious material objects (91$ / Jada), why does it feel so beautifully alive and active?

The ShivaRahasya answers through the law of reflection (Ifafd@«Iarg / PratibimbaVaada).

Matter itself has no light.

But because the ‘Supreme Sachetanah’ has entered into the fabric of this space-time framework, His
pristine, self-luminous reality leaks through every atom. The world glows with borrowed life, just as a
dark sheet of iron glows cherry-red when left inside a roaring furnace.

By calling Shiva the §ddel: of all aT-IT-l'IT-I'I?{, the text reminds you that your internal "["-awareness is

not a private, personal invention. Your mind is an instrument receiving a universal beam.

When you say "I see," "I think," or "I know," that basic capacity to experience is the localized footprint
of the Paramaatmaa inside your biological chest.

You don't have to look up at the stars to find the supreme Ruler; you simply trace the warmth of your
own immediate capacity to witness back to its native, uncaused root.

The moment a practitioner registers this truth, their internal alignment updates to ¥G [deITAHTA:

(the mind fully dissolved in Rudra). He stops trying to tweak or polish his passing thoughts (vrttis) to
achieve a state of spiritual holiness. He realizes that the thoughts are just passing clouds, while they
stand permanently as the vast, open sky of the ‘Sachetanal’. Resting in this un-cuttable, fearless, and
non-dual foundation, the individual illusion completely collapses, leaving them to shine as the eternal,
blissful, and sovereign ocean of absolute Reality.]
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TE AT SRTATaRSIS 1|
q AR WAMAEIAEEIAE Sl (17)

IE AAT-TIeIffd ST -EATI-STSTH |
The Jagat with its non-moving and moving things

is his play of Maayaa (delusion-power).

g AR GIARAA:, AT AT 3¢ STl

He is the controller of Maayaa, the Supreme Lord.
This Jagat is filled by him only
(for he alone sees the world through all the mind-screens
as the single point of awareness).

[T - The word “Vilasita’ means "play," "glitter," or "manifestation." It suggests that the

world is not a heavy, burdensome creation, but a light, spontaneous expression of the divine power.
Like a beam of light dancing on water, the world is the "dance" of Maayaa.

The "immobile" (mountains, plants) and the "mobile" (animals, humans); nothing is excluded from this
divine play.

He is the ‘Maayii, the Master or Wielder of Maayaa’.

He is the magician, while we are the audience members who forget that it’s a show.

GRICEIEE o191 -This is a direct parallel to the Isha Upanishad’s opening:

ST GrAfAE | Afchsa ST STOTe| A hed HFONAT AT YU HEARIGA |
All this - whatever moves in this moving world is enveloped by the Lord.
Therefore, find your enjoyment in renunciation, do not covet the wealth of any man. ]
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QR wfeora afafd: aRead (18)

T: RN
He is body-less (formless).
ifergar: @
He is ‘Alinga’.
(has no symbols to mark him as any entity; is not a ‘female, male or it’;

he is the source of all manifest symbols, but is unmanifest;
he cannot be cannot be proven by mere external inference)

IfATH: gReead]

but is realized fully (as it is),
by those who are in full control of their minds and senses.

[Here, the text enters the domain of absolute formlessness and yogic containment, detailing how the
ultimate Reality escapes all physical and conceptual markups, yet is thoroughly captured by those
who master their internal sensory currents. ]

[31RRT -Body-less:
He has no physical dimensions or biological constraints. ]

[The Reality of the Sign-less (Alingah):

In formal structural logic and Nyaaya philosophy, an object is known through its T%I'&’\F'T (linga) -

its distinguishing sign or markup (e.g., you infer a hidden fire because you see its linga, which is smoke).
By declaring Shiva as HﬁgﬂT :, the ShivaRahasya states that the ultimate Substrate has no physical smoke,

no material attributes, and no gendered or conceptual limitations. He is the blank, transparent screen
beneath the movie. You cannot find Him by tracking an external objective markup, because He is the very
Subject (Saakshin) that observes the markup.]

[The Vision of the Self-Controlled (Yamibhih Paridrshyate):

ITATHA: (those who practise self-restraint).

As long as a seeker's mind is running outward through the senses to consume worldly objects
(FYU>d/sa-prapaiicha), the mind remains heavy, scattered, and coarse.

The ‘yamins’ (the controlled ones) use UcATEX (Pratyaahaara) to draw their sensory currents back into
the heart-space, much like a tortoise pulling its limbs into its shell.]

[Waking up to the Substrate:
When the mind is completely stripped of its external, chaotic movements, it becomes transparent and

subtle (1{&'?47}[@'). In that absolute silence, the mind stops trying to look at Shiva as an object.
Instead, the individual wave drops its boundaries and realizes it is the ocean.

The "Vision’ is actually a moment of complete non-dual recognition:

the seeker looks inward, laughs at his ancient existential anxiety, and realizes that he has never been,

a bound, suffering creature running around in time.

He has eternally been the un-embodied, sign-less, and boundless space of pure Shiva-awareness, resting
in the absolute, uncompromised freedom.]



34

I AT g RAradg &I (18)

ad faerd ua &
Everything gets ‘known’ indeed,

T A=A
by knowing ‘Him’.

[This is a direct reference to the "Great Question" of the Mundaka Upanishad:

i<y T faera wdfdE ferrd st
What is that,
by knowing which,
everything else becomes known?

By knowing the nature of gold, you automatically know the essence of every ornament (ring, necklace,
bracelet), even if you haven't seen them all. By knowing the nature of clay, you know the essence of every
pot, jar, or brick. Therefore, once you realize the Source, the "names and forms" of the world no longer
confuse you because you recognize the underlying reality in all of them.]

[Chaandogya Upanishad Integration:

This line is a direct, triumphant answer to the legendary question posed by Uddaalaka Aaruni to his son
ShvetaKetu in the Chaandogya Upanishad.

To fully anchor this legendary inquiry that drives the entire non-dual methodology of the Chaandogya
Upanishad, we must examine the complete scriptural exchange.

Sage Uddaalaka Aaruni looks at his son ShvetaKetu, who has just returned home after twelve years
of studying all the conventional Vedas, filled with intellectual pride (¥<¥I: / stabdhah).

Realizing that his son has only gathered relative information rather than absolute Transformation,
Uddaalaka shakes his complacency with a single question.

9 THCAANED:, AT I HIcIAd HAqHTA fAeaafAfa |
"My son, did you ask your tutors for that ultimate instruction-
that ‘sovereign declaration’ -
by knowing which
even the unheard becomes heard, the unthought becomes thought,
and the completely unknown becomes instantly and profoundly known?"

ShvetaKetu, stunned, replied:
Y 3 I § IEGA Hachf|

"How possibly, my revered father, can such an instruction exist?
In what manner does it operate?” ]

[Epistemological Revolution:

This verse sets up the foundational strategy used by both the Upanishads and the ShivaRahasya to
trigger Self-Realization.

It demands a shift from horizontal information to vertical Transformation. ]
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[Collapse of Material Plurality:

ShvetaKetu’s bewilderment is natural.

In the objective world, knowing biology doesn't make you a master of rocket science.

Relative knowledge is always localized, fragmented, and cumulative.

But Uddaalaka is not talking about an objective science.

He is asking for (Aadesham) - the foundational instruction on the Substratum.

If you understand the core substance of a thing, you automatically understand all its variations.

By knowing the single ocean, you have fundamentally known every wave that has ever risen or will ever
fall.]

[The Direct Fit with ShivaRahasya:
When the ShivaRahasya borrows this exact epistemological infrastructure and sings -

I8 fasaameT a4 fasaaa ® - It provides the definitive non-dual name for Uddaalaka’s
mystery: ‘Shiva-Consciousness’.

The universe is not a collection of independent elements sitting out there in space.
It is a seamless modification (fehTX:) appearing upon the unmoving screen of your own primary,
witness-awareness.

If you try to analyze the world object-by-object, your mind will remain caught in endless conceptual
wandering (cT YRS ). But the moment you turn the lens inward and recognize the "I AM" behind
the thoughts, you catch the source of all experience.]

[Dissolution of Pride:
ShvetaKetu’s question (& o] HJITG:...) is the turning point of his spiritual life. It marks the moment

academic pride cracks open to reveal genuine spiritual hunger. He realizes that his twelve years of parsing
grammar and rote-memorization left him empty-handed.

This mirrors the practitioners of Rudra-Japa who updates their baseline to ¥GTdeI€dATAT: (the mind

deposited in Rudra). They stop trying to calculate or manipulate the universe from the outside.

They step off the exhausting treadmill of localized mental labels, slide backward into the uncaused root,
and rest in the absolute, fearless peace of knowing that there is nothing in this entire cosmos other than
the self-luminous reality of their own immortal, non-dual identity.

“What is that unique Reality, my dear, by knowing which even the unheard becomes heard, the
unthought becomes thought, and the unknown becomes completely known?"

Uddaalaka provides the solution using the analogy of clay: if you pick up a single lump of clay and
thoroughly understand its nature (TARITAATAOT), you have automatically understood every pot, jug,
plate, or brick made from it. The shapes are just names and words. The only structural reality is the clay.

TAT AR FfeUosT TG Feord AT FAgEARFAU R a9 firscda T
“Any modification (effect, like a pot) is -
merely a designation originating from speech;
the reality is that it is just clay."
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[The Clay and Pot Analogy (Mrd-Ghata Drstaanta):

If you have a lump of clay (mrt-pinda), you can fashion it into a pot, a pitcher, or a plate.

Are these "new" substances created? No.

If you strip away the form (roopa) and the label (Naama), no separate "pot-substance" exists apart from
clay. The pot is merely a modification (Vikaara) that exists as a practical convention (Vyavahaara)
dependent on speech (vaachaarambhanam).]

[The Collapse of Material Data:

In common worldly education, if you want to know everything, you must study separate books:
botany to know plants, astronomy to know stars, psychology to know minds. The Shiva-Rahasya
delivers a radical, non-dual shortcut. The universe is not a collection of independent things. It is a
single wave of energy projected out of the sign-less, unembodied expanse of Shiva-awareness. ]

[When a ‘yamin’ (self-controlled master) quietens his senses and looks directly into the screen, he
catches the Substrate. By knowing that absolute Background, he automatically understands the essence
of all foreground objects. He look at the stars, the trees, and human thoughts, and sees nothing but the
self-luminous play of his own immortal identity.]
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HAAATCHT I8 S8 A Mieeregaaril (19)

Sl 3T
He is the Knowledge Supreme, he is the Aatman (the true self).
d 3% sl A1 enfed: 3gaa||

‘Il am Brahman’; this is the Knowledge, and is the unsurpassed supreme peace.

[‘I” mentioned here is not the body-I or the mind-I.

It is the existence-awareness that ‘is aware of the world also’.

It is the pure awareness-state of existence, the silent witness, which knows the body-I also, as some
‘known’ information.]

[This phrase is a soaring, uncompromised declaration of direct non-dual realization (Anubhooti).

It acts as a perfect culmination of the philosophical arc we have been tracking through the ShaivaRahasya
Itihaasa and the Upanishads.

When the mind is fully deposited into the Divine (¥GIdeIEdATAH:), it no longer looks at Jnaana

(Knowledge), Aatman (Self), Brahman (Absolute), and Shaanti (Peace) as separate concepts.
They collapse into a single, seamless, homogeneous mass of absolute Reality (Akhanda-Ekarasa).]

[<TTedH (Knolwedge) = 3TcHAT (The Core-essence of Knowing ) = 3I&H (The Witness-state)
=& (The Absolute) = Mied: (The Quietude)]

[(ITAATHT - Aatman (the individual soul) is not as a container of knowledge, but as Knowledge itself.
It is pure, undifferentiated Consciousness (Chaitanya) rather than intellectual information.)

3-1'?? slgl - "I am indeed Brahman." This is a variation of the famous Mahaavaakya ‘Aham Brahmaasmi’.
It asserts that the "I" (the witnessing consciousness) is the infinite, all-pervading Absolute.

A ‘\’IlirHIFJHEFII - "Knowledge is Peace."

By knowing that you are that Knowledge, everything becomes known.
Because if you are the Absolute (Brahman), and everything is Brahman, then you are everything.

fed - is not just the absence of noise; it is the absolute stillness of a mind that has no more desires
or doubts.

3JAAT - "Nothing higher" or "Unsurpassed."

This peace is the ultimate goal; once it is reached, there is no further state to achieve.]

[The Separation of Light from the Shadow:

In common worldly experience, we mistake our thoughts for our identity.
We say, "I am anxious," "I am thinking," or "I am limited."

This text delivers an immediate, deconstructive slice.

It asserts that you are not the changing thought-form (far:);
you are the ¥TIH (Jnaanam) - the pure, background light that allows the thought to be seen. ]

[Thoughts rise and fall like waves on the screen,
but you stand permanently as the self-luminous Screen itself, untouched by the plot of the movie.]
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[Why Knowledge is Itself Peace (Shaantih-Anuttamaa) ?

In relative life, "peace" is transient. It depends on external conditions -

if the room is quiet, or if your desires are temporarily fulfilled, you feel a brief shadow of peace.
But this verse defines a completely different tier of stillness:

e M.
This is 3IAHAT A fed: - unexcelled peace -because it does not depend on a condition.
It is the ‘peace of the Knower’. ]

[Once you realize that everything playing out in the cosmos is a temporary, the verbal handle (GTaRFOT

awam{) appearing within your own vast space of awareness, the frantic urge to manipulate, control,

or flee the world completely evaporates.
The mind stops spinning around its egoistic concerns and sinks into its own baseline. ]

[The Ultimate Resting Place (Vishraanti)
This line represents the absolute destination of the path outlined by Sage Jaigeeshavya in the
ShivaRahasya. The seeker who began by looping the names of Rudra (TgTadeAiier:) tracks that sonic

vibration back to its origin. He passes beyond the physical senses (Akshaani), moves past the boundary
of thought (Manas), and step directly into the uncaused root.

He looks inward, smiles, and rests in the supreme freedom of his own identity:
“I am not a bound creature struggling to find God. I am the eternal, sign-less, and un-cuttable ocean
of pure Awareness, and my very nature is this peerless, unshakeable, and immortal Peace.”]
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g Up: WATAT & g fpsaall (19)

H Uh: QIATHAT T8
He is the Supreme Self, the common essence in all.

o 3% A AiEd fhsae |l

There is no manifoldness at all, here (in the Jagat).

[It declares that the differences we see, between you and me, between a stone and a star, or between the
human and the Divine, are not "real" in the ultimate sense. They are merely appearances.
Everything is just an information, just the ‘known’ phenomena. ]

[You started by looking at Shiva as the Lord with the Trident.

You saw Him as the Purusha with a thousand heads.

You realized He is the ‘Antaryaamin (Inner Controller)’ in your own heart.
You learned that identifying with the Body/Mind is the root of ignorance.
You concluded that Knowledge is the Self (Jnaanam-Aatmaa).

The realization that there was never a "many" to begin with.

There is only the One.]

[In Advaita, this is often compared to a dream.

While dreaming, you see many people, places, and events.

They all seem "diverse" (Naanaa). But upon waking, you realize there was no one there but you.

The "many" was just a projection of the "one" mind.

This verse tells us that when we "wake up" to the Paramaatman, we realize the world's diversity was a
similar projection. |

[The Great Upanishadic Execution:

The phrase A& ATATEd feh>de is a direct, thunderous citation of the absolute diagnostic core found in
the Kata Upanishad and the Brhadaaranyaka Upanishad.

AAHACHTH AT AT fehse|
qA: F G TS I 38 Aad gl

"By the purified mind alone is this Reality to be attained.
In this absolute Ground, there is no multiplicity whatsoever.
He who continues to perceive separate variety here goes endlessly from death to death.”

[The Deconstruction of "Naanaa" (<1TT)

What does it mean to say there is no multiplicity?

The Upanishads and the ShivaRahasya do not deny that your physical eyes see separate bodies, separate
trees, and separate planets. Rather, they deny the independent, separate reality of those objects.

Just as the waves on an ocean look like thousands of separate entities, if you reach down to grab one,
your hand meets nothing but a single, continuous body of water. The separation is an overlay born of

sight and language (ATIRFHOT ATHIIH).

The text asserts that there is only one structural fabric to reality: the supreme, self-luminous clay of
Paramaatmaa. ]
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[The Warning of the Loom: (Mrrtyoh sa mrtyum gacchati)
The original Upanishadic context adds a sharp warning:
He who sees difference goes from death to death.

As long as a human being identifies himself as a tiny, isolated drop separate from the ocean (pashu),

he remains trapped in the existential terror of time, ageing, loss, and vulnerability.
If there is a second thing outside of you, fear can exist (dvitiyaad vai bhayam bhavati). The moment this

illusion of duality collapses through the realization of d Udh:, fear is entirely neutralized.]

The Absolute Abode: Neha (%)
When a practitioner achieves the state of $GAd=IETHTA: (the mind fully deposited in Rudra), the word

3¢ (iha - here) updates its coordinates.

‘Here’ - no longer means a local biological body sitting in a room.
‘Here’ - means the vast, uncaused, and boundary-less screen of your own primary, witness-awareness.

You look inside your mind, and thoughts arise; you look outside, and galaxies spin.

Yet, you recognize that both the thoughts and the galaxies are made of the exact same conscious light.
‘Duality’ completely dissolves, leaving you to rest eternally as the peerless, unyielding, and blissful
ocean of Shiva, knowing with absolute certainty that nothing else has ever truly been born, and nothing
can ever die.
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T U9 HAelgs: JoW faadigE:|l (20)

Uch Tq
He is one alone,; and second-less.

FEl, oo gou
He is MahaanRudra, the Great Destroyer.
He is the Purusha who exists as all the embodied beings.

fasaar-aga@: |
He has his face turned towards
the entire Vishva, the divided phenomenon of Creation.

[Rudra (from the root ‘rud’, to cry or to drive away. He is the one who ‘drives away the cry of
suffering’.

By knowing this Great Rudra as the Vishvatomukha (the one present everywhere), the seeker's fear
vanishes, because they realize that they are always in the presence of the Divine.]

[Having faces in all the directions means ‘there is nowhere he is not looking’. Every face you see in
the world is, in reality, a face of Rudra.

This explains why the previous verse said “there is no diversity here”, because even in a crowd, you
are only looking at the ‘Universal Face’ of the One.]

[This stanza serves as the monistic summation of the entire Upanishadic sequence, and seamlessly
gathers the supreme cosmic titles - Rudra, Purusha, and Vishvatomukha- and locks them into an
uncompromising, non-dual declaration of absolute singularity:

Uh U (cka eva - One alone).]

[The Restriction of Duality: Eka eva
The opening Uh Td HGIFG: -
is a direct echo of the famous scriptural mandate from the Shvetaashvatara Upanishad:

T R o J R avy-d sAicaldeRId SUT: |

Rudra is truly One alone;
the seers do not admit any second entity who could stand beside Him.

He rules over all these worlds with His sovereign, non-dual powers.

By calling Him Mahaan-Rudra, the text wipes out any minor sectarian view of Rudra as merely one of
three local deities (Brahmaa, Vishnu, Shiva).
He is the Substratum itself.

Duality is an illusion born of language and labels (GTaRFHOT c_-l'DT?:'l'EI?{)
There is no independent universe sitting outside of Him.

The Holographic Witness: (Vi§vatoMukhah):
The title ﬁf’dﬁ’l’@@ : directly refers to Shvetaashvatara Upanishad.
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feraaaaated faadear fadiarged faaaeard)
o gl YA @ gaanpl SHaeed Il

His eyes are everywhere, His faces are turned toward all directions,
His arms reach out everywhere, and His feet tread upon all ground.

Generating and projecting heaven and earth into active existence,
this singular, non-dual Divine Presence (Deva Ekah) forges them together,
fanning them into life with the dual arms of action and the sweeping wings of cosmic time.

If the Supreme Self has no physical body, how can He be ‘Vi§vatoMukhah’ (facing all sides)?
Because every single face in the universe is His own.

He doesn't look at the world from a distant heaven.

He looks through your eyes when you read these words, He looks through the eyes of an eagle
crossing the sky, and He looks through the eyes of a creature being born.

He is the single, universal Witness-Awareness (add’ﬁddldld-l\) -
that animates every biological window.]

[The Abode of Fearlessness: Rudra-Vinyasta-Maanasah
The seeker who deposits their mind into Rudra (¥gTdegEddT=d:) stops looking for the Divine as an

external object to be pleased through complex outer rituals.

They realize that their own local mind is a wave playing upon this infinite, all-directional ocean of
Awareness.

You slide backward into the silent baseline of your own identity, drop your historical anxieties, and rest
as the uncaused, unyielding, and blissful Mahaan-Rudra - knowing with absolute, non-dual certainty that
the entire cosmos is simply your own self-luminous screen playing out its eternal, beautiful drama. ]




